ASCENSION

A JOURNEY BEYOND

1 SPACE & TIME

o

SHAYKH ABDUL SAMAD AL-QADIRI

TheSunniWay%




ASCENSION

A Journey Beyond Space & Time






ASCENSION

A JOURNEY BEYOND SPACE AND TIME

__OW%__

Shaykh
ABDUL SAMAD AL-QADIRI

e



© 2022 TheSunniWay

Ascension: A Journey Beyond Space & Time,
SHAYKH ABDUL SAMAD AL-QADIRI

Published by
THESUNNIWAY, PRESTON
THESUNNIWAY.COM

ISBN: 978-1-957773-00-1

Please include the name of the book in the subject of your mail for specific queries or comments.
TheSunniWay (TSW) grants permission to reproduce or utilize this material in any form or by
any means, electronic or otherwise, if the content remains unchanged. Permission is granted to
anyone to print TSW titles for free distribution or for sale. TSW acknowledges that it costs money
to print and distribute books, and publishers may have to recover this cost by selling it at a
reasonable price. TSW does not benefit financially from the sale of any of the books or
infographics, etc. nor solicits any royalties. Publishers/organizations are granted permission to
reprint TSW titles in their own name and/or with their own covers provided the following notice
is included in the colophon: “Reprinted with royalty-free permission from TheSunniWay."

Version 1.1, Rajab 1444 | February 2023



This book 1s dedicated to my wife,
whose service eases my service.




o™



Contents

PUBLISHER’S NOTE X
FOREWORD xii
ENDORSEMENT XV
PREFACE xvil
N9
CHAPTER ONE | THE NIGHT OF ‘ISRA’ IN THE QUR’AN 1
1.1 The Word “Subhan™ 2
1.2 The Word “4bd” 3
1.3 The Words “Asra” And “Laylan” 5
1.4 Indeed, He Hears, Sees 6
CHAPTER TWO | ‘ISRA” & MI'RAJ IN THE HADITH 7
2.1 The Beginning of the Journey 8
2.2 The Story of M:*raj in a Narration of ‘Anas Bin Malik 9
2.3 The Burag 10
2.4 Tying the Burag 12
2.5 The Prayer 12
2.6 The Options 15
2.7 The Selection 16
2.8 He Raised Us Up to the Sky 18
2.9 Seeking Permission 18
2.10 Repetition of Questions 20
2.11 A Portion of Beauty 21
2.12 A Lofty Station 22



.13 Bayt Ma mar

.14 Leaning on Bayt Ma mar

.15 Meeting the Prophets

.16 The Sidrah al-Muntaha

.17 The Revelation

.18 Why Sayyiduna Musa?

.19 The Endurance of the Nation
.20 The Test of Bani Isra’il

.21 The Wait of Sayyiduna Musa
.22 The Gift of Salah

.23 The Extent of the Journey
.24 The Mustawa

.25 The Journey Beyond

.26 The Principle

.26.1 The Texts of the Imams

CHAPTER THREE | BELIEFS CONCERNING THE MI'RA]J

3
3
3
3
3
3
3
3
3.
3
3
3
3
3
3
3
3
3

.1 The Importance of Belief in the M:"rg
1.1 Maspid Haram to Bayt al-Magdis

1.2 From Land to the Skies

1.3 The Journey Beyond

2 A Dream or a Physical Journey?

2.1 The Evidence of the Opposition
.2.2 A Cause of Disbelief
.3 Seeing Allah Jxsz

3.1 Evidence from the Glorious Qur’an

3.2 Evidence from the Prophetic Narrations

3.3 Evidence from Consensus

3.4 The Task of the Believer

4 Was the Vision Granted on the Journey of M:'rg?
.4.1 Statements of Allah’s Messenger izl
.4.2 The Statements of the Sahabah #:5i
.4.3 The Statements of the Tabi un
.4.4 The Statements of Latter Authorities
.4.5 Response to Narrations Which Negate the Vision

CONCLUSION

24
25
25
29
30
35
36
37
38
45
46
46
47
47
50
54
54
54
55
55
56
57
61
63
64
66
67
68
69
71
72
74
75
76
77



ASCENSION

Publisher’s Note

MUFTI ZAHID HUSSAIN

ALLAH’S NAME TO BEGIN WITH, THE MOST COMPASSIONATE, THE EVER-MERCIFUL.
May His blessings always be upon the Best of Creation and Messengers.

r I \ he following is a much-needed original work

developed by the Khalifah of Qa’id al-Millah Mufti

“Asjad Rida’ in the USA, Mawlana Sayyid “Abdul
Samad on the topic of Isra” and Mz 'r@). It has been brought
to you by TheSunniWay, an organization of the Akl al-
Sunnah propagating the path of Sayyidi ‘A’la Hadrat ‘Imam
‘Ahmad Rida #&i. This work will not only educate our
Sunni community of the Beloved’s iza&iiie sirak; rather, it
will deepen the roots of the very creed of ‘Islam within our

hearts.
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May Allah accept this effort and reward Mawlana Sayyid
"Abdul Samad and the entire organization immensely, and
grant prosperity in this world and the next to them and their
families. I pray that they remain steadfast upon the path of
Sayyidi ‘A’la Hadrat #&%5 and keep spreading his light

throughout the globe untouched of the evils of the jealous
and 1ill-willed.

ZAHID HUSSAIN AL-QADIRI,
may he be pardoned.

TheSunniWay
PRESTON, UK

Monday, February 14t 2023 AD
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Foreword

MUFTI FAIZAN UL-MUSTATA

ALLAH’S NAME TO BEGIN WITH, THE MOST COMPASSIONATE, THE EVER-MERCIFUL.
We praise Allah and send blessings upon His noble messenger.

he journey of M:ir@ is a grand miracle of his

sanctified eminence 5:Edfl>. Rather, it is a

conjunction of unnumbered miracles. Its point of
commence 1is the miraculous journey from Makkah
Mukarramah to Bayt al-Magdis. Its peak is the viewing of Allah
which Allah 3&%52 granted only to His sanctified beloved
isaede out of His own magnanimity. The result was
received by us followers in the form of salah, which is the
composite of every form of worship. Allah I8 made this
journey of Mi'r@j a means of test for the people as such affairs
occurred 1in it that the human intellect cannot even fathom

that such an occurrence could take place.

xii
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For example, to travel extremely lengthy distances in a brief
period of time, to pass through the various layers of the
atmosphere in the physical body, to exceed beyond the skies,
then to surpass the boundaries of this world journeying to La
Makan, touring heaven and hell, and seeing Allah QS8
All of this 1s out of the ordinary. Therefore, whoever accepts
all of these affairs keeping in sight the power of Allah, he will
be deemed fortunate in the world and hereafter. The
amaurotic, those living in doubts and skepticisms, by its
partial or complete denial, become underprivileged and
deprived. We, the Akl al-Sunnah, especially those who bear
love for the ‘Imam of the Akl al-Sunnah, the Muyaddid of the
Din and Mullah, ‘Imam ‘Ahmad Rida’, may the Dominant
sanctify his secret, have received the extraordinary bounty of
Allah that we completely believe in all of the details of this
journey which have been mentioned in the Qur'an, Hadith,
and that which has been detailed in the books of our

predecessors.

Every year when the month of Rajab Sharif arrives, some
skeptics begin posing objections on the details of the journey
of Mi*ra@ and attempt to make our gullible people doubtful.
Thus, it was necessary that the details of Mi* 1@ Sharif, based
on authentic narrations, be compiled so that people can be
delivered necessary information in an easy-to-understand
fashion in English and so that people can take benefit by it
and solidify their faith and belief.

X111
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My upright student, the honorable, Mawlana Sayyid “Abdul
Samad, may Allah, the Exalted, protect him, is worthy of
laudation that Allah J&%= selected him for this task. May
Allah grant him reward for this. It is the dream of this
destitute that my students residing in North America offer
remarkable services to the religion and fulfill the duties of

portraying the accurate image of ‘A’la Hadrat’s path.

All praise 1s for Allah, the way these scholars are working in
all three fields of oration, writing, and teaching, many of my
expectations have become attached to these honorable
individuals. ‘In Sha Allah, Allah &8 will take great
services from these honorable individuals and will also grant

them the honor of acceptance.

ooyl ey e Al e pa Lo
1t 15 not overwhelming for Allah
and opportunity is from Him.

FAQIR FAIZAN UL-MUSTAFA AL-QADIRI,
may he be pardoned.

Jami*ah Imam ‘A" zam ‘Abia Hanifah
& Ta) al-Shart"ah Islamic Institute
LUCKNOW, INDIA

Thursday, January 5t 2023 AD

X1v
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Endorsement

SHAYKH SAYYID ZAMAN ALTI JAFRI

ALL PRAISE IS FOR ALLAH, THE LORD OF ALL CREATIONS.
Blessing and salutation upon you, O Seal of All Prophets 3<s+&i.

urthermore, it 1s of immense joy that my son-in-law,
Sahibzadah Mawlana Sayyid “Abdul Samad ‘Akhtar
al-Qadiri, may Allah preserve him, has attained the
fortune of praising in prose the creedal, spiritual, rational,
and traditional aspects of the grand miracle of the one who
traveled to La Makan, the groom of the night of Isr@’, the
spotlight of an assembly in paradise, the one crowned by the
seal of prophethood #%:&4=, in light of the explanations and

clarifications of the seniors and predecessors.

XV
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Today, is a time wherein the adversaries of Islam, especially
the orientalists, utter nonsense regarding the rational and
practical aspects of this miracle. Moreover, the actual sorrow
is that the majority of the Muslims, who are uneducated from
the religious standpoint and imperfect of faith, become
impressed either by the temporary success of the west or their
worldly rational arguments and become extremely confused,
leading them to doubts and unclarity regarding this miracle
of grand stature. In such a time, this attempt is not only an
effective response to the doubts and objections, but it is a

pillar and an asset for the foundation and protection of faith.

May Allah, the Ever-Noble, for the sake of the most
intelligent, the Beloved A5:&4flz, make this effort of the
young scholar, Mawlana Sayyid "Abdul Samad ‘Akhtar al-
Qadiri, may Allah protect him, beneficial and accepted. May
he deliver the benefits of his existence, his knowledge, and

his capabilities to the Muslim nation.

ol el sl ol
Amin, Jor the sake of the Trusted Prophet Loz,

Praying and expecting prayers,
FAQIR ‘“AKHTAR AL-QADIRI

SAYYID ZAMAN “ALI JA FRI,
may he and his parents be pardoned.

Sunday, Jamadr al-Thani 15", 1444 AH
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Preface

A\ A8

f all the creations of Allah &%=, the creation
He favored most and granted the highest rank to
1s His Beloved Messenger, the Master of all
creations, Sayyiduna Muhammad 5:&5z. Though man
can see the virtue and excellence granted to him by Allah
A58 in the fact that Allah 365 created him as a perfect
being who bears no flaw, Allah J&%<2 has granted him
miracles that are unmatched even amongst the entire

congregation of Messengers Sil.¢k.

Amongst the miracles and virtues bestowed unto Sayyiduna
Rasul Allah J5:E45{, one will find the miracle of Isra’ and
Mi*rgy. This was a night in which Allah J&%s2 granted His
Beloved Messenger iz4€4iie the virtues that many may find
impossible to believe. But the true believers submit their faith
to Allah J&%552 and understand that Allah’s &8 divine
power cannot be measured; Allah &8 is the One who
took His Beloved on this miraculous journey, and it 1s He

who made this possible.

xvil
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This concise work is written with the aim to educate the
masses on this miracle of Mi'rg and relay the beliefs

expressed by the pious predecessors in this regard.

This work includes verses of the Noble Qur'an, prophetic
narrations and numerous statements of scholars explaining
this miraculous journey. This work also includes a complete
summary of a pamphlet penned by Shaykh al-‘Islam A’la
Hadrat ‘Imam ‘Ahmad Rida’ al-Baraylwi &4z, named
Munabbih al-Munyah li Wusal al-Habtb la al-"Arsh wa al-Ru’yah.
This summary has been split into two parts and mentioned

in this book according to where it was most appropriate.

I ask Allah to accept this work and grant showers of blessings
in the lives of all those who assisted me in this task; namely
my honorable brothers Mawlana Sayyid ‘Asad al-Qadirt and
Mawlana Salman al-Nuri, and those students of mine who
assisted in its proofreading.

_ A HUMBLE SERVANT OF ‘_ULA]\I{\’
FAQIR "ABDUL SAMAD AL-QADIRI,
may he be pardoned.

Wednesday, January 4th, 2023 AD
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CHAPTER ONE

The Night of ‘Isra’
in The Qur’an

)

Regarding this night of Zsra’, Allah d&%=2 has stated:
el T sl 2 9 55, o2l il s
oaill (20158 e 5 S 4 0 5

Exalted ts the One who took His servant by night from Masjid Haram
to Masjid ‘Aqsa, whose surroundings We blessed, to show him some of
Our great signs. Indeed, He hears, sees.!

U Sirah al-“Isra’: 1
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THE WORD “SUBHAN?”

)

In this verse, Allah J&%s2 attributes this miracle of Is7@” to
Himself as He d&%s states, “Exalted is the One who...” The
Arabic word used here is “subhan.”” One meaning of this word
“subhan” is to be far beyond, transcendent, or pure of
something. There is much wisdom in the use of this word
here because the occurrences in the night of 7sra’ seemed to
be unbelievable to many. Not only was this occurrence a
means for the non-believers to ridicule the ones who believed
in this miracle, it also caused a few believers to leave the
religion of 7slam. By mentioning His transcendence, Allah
A8 reminds the believers that He is far beyond any
weakness, and it was He who made such a miraculous and

astonishing journey possible.

‘Imam Shihab al-Din al-Khifaji al-Hanafi & mentions
that when the occurrences of Isra’ and Sayyiduna Rasul
Allah 4zl seeing Allah J%;%52 were mentioned, it could
have caused the listener to assume that Allah J&%852 isin a
particular direction. However, the use of this word proved
His transcendence from space and direction. He further
mentions that when people belied the Beloved Messenger in
this matter, the use of this word showed that Allah Q&% is
far beyond and free from lying.?

2 Nasim al-Riyad: Volume 3, Chapter Regarding the Miracle of “Isra’

2
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THE WORD “"ABD”

)

In this verse, Allah J&% stated that the one He took on
this journey was His servant. According to ‘Imam Fakhr al-
Din al-Razi iz, there is a consensus of all exegetes of the
Qur’an that this word is used here in reference to the Beloved
Messenger Sayyiduna Muhammad A.&diie. 3

This night of Isra’ being bestowed upon the most honorable
of Allah’s creation was the mark of a distinct rank that had
not been granted to anyone previously. However, when
Allah J&%8s2 is describing this event and the Noble
Messenger who was granted such an unmatched favor, Allah
A58 describes him as His servant. There are many titles
that could have been wused to describe Sayyiduna
Muhammad i, Sayyiduna Muhammad Ascediie is
not only a servant of Allah J&%2, but he is the Messenger
of Allah, the Prophet of Allah, the Beloved of Allah, and the
Master of Allah’s Creations. Despite the many titles and
words of praise that could have been used to describe him,
Allah 3&58 referred to him as His servant.

o8

A reason as to why Allah I&%Es2 referred to Sayyiduna
Muhammad 45.E4{ as His servant in this instance could be
that though being a general servant is looked down upon,
being a servant of Allah 3% is an honor like no other.
Any rank granted by Allah J&%52 to anyone has only been

3 Mafatih al-Ghayb, al-Tafsir al-Kabir: al-“Isra’: 1

3
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attained after taking on the role of slavery to Allah J&Es
and thus, every believer wishes to be a slave of Allah J&8s
and refers to themselves as such. Here, it can be seen that
whereas every believer claims to be a servant of Allah
A8, Allah 3852 Himself is verifying the claim of
Sayyiduna Muhammad A4z and is showing that the
servanthood which is accepted and recognized in His court
is the servanthood of His most Beloved Messenger Azsasifie.
Verily, every servant of Allah 3% who makes the claim
of His servanthood desires confirmation from the court of
Allah J&5=2% and such was the wish of Sayyiduna Rasul
Allah Asdedfe.

‘Imam Fakhr al-Din al-Razi 4% mentions that when
Sayyiduna Rasul Allah 4z.&4{k reached a lofty station in the
Mgy, Allah 3&58s2 asked:

“O Muhammad, how shall I honor you?”

Sayyiduna Rasul Allah 5.&4e expressed his wish by

saying:

el el J) geis b o,

“My Lord, that you attribute me to Yourself by servanthood.”
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Allah §&558=2% fulfilled this wish and therefore referred to His
Beloved Messenger A&z as His servant whilst describing
this night.*

THE WORDS ““ASRA” AND “LAYLAN?”

N9

In this verse, Allah &% uses two words to indicate that
this journey was one that took place in the night. The first
word used which denotes this meaning is the word “‘asra.”
“UAsra” 1s a word that comes from the root %@’ and is

specifically used for journeys that take place in the night.

Further into the verse, the word “laplan” 1s used which again

describes the setting and literally translates to “in the night.”

Though the use of both words in description of the setting
may seem to be a form of repetition, the reality is that the use
of the word “laylan” after having established that the journey
took place in the night only enhances the beauty and the
magnificence of this miraculous journey. The word “laylan,”
when used here, is used as a common noun as opposed to a
proper noun which would be written as “al-layl.” The use of
the common noun form informs the addressed that this
journey was not one that went on for the entire night, but it
was one that took place in a very brief period of the night. A

*ibud
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journey from the blessed Masjid Haram in the city of Makkah
Mukarramah to Masjid ‘Aqsa in the time this event took place
would take 40 nights’ The Almighty Allah &8s,
however, took His Messenger 5:&5f> not only to Magjid
‘Agsa, but far beyond it and He made this journey possible
not only in the time of one night, but in a brief portion of the
night.

INDEED, HE HEARS, SEES

N9

In the conclusion of this verse, Allah states, “Indeed, He hears,
sees.” But it is unclear as to whom this pronoun is referring
to.

According to Shaykh Shihab al-Din al-Khifaji &4z, this
pronoun is used here in reference to Allah J&%= Himself
to indicate that He hears all that is said regarding Him, and
He sees too. However, the notable scholar also mentions that
there is a view which states that this pronoun is used here in
reference to the Messenger 424> and denotes that he, on
this journey, will hear the Divine Word of Allah 168 and
he will see His signs.6

5 1bid
6 Nasim al-Riyad: Volume 3, Chapter Regarding the Miracle of “Isra’

6
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‘Isra’ & M1 'raj
in the Hadith

)

The details pertaining to the occurrences in the night of
Mir@y are found across several ‘ahadith’ from various
narrators. A few of these narrations in this regard will be
mentioned with commentary to get an overlook of the events

that unfolded on this night.

7 Ahadith (pl. of Hadith): Prophetic narrations

7
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THE BEGINNING OF THE JOURNEY

)

Description of how this miraculous journey commenced is
found in the narration of Sayyiduna ‘Abu Dharr al-Ghifart

2@, It 1s narrated from him that the Messenger of Allah
Jsadie states: ®

B3 (o ey sl @S p 50y sle o a5 Gy 70 o U (B R A
el I e st s 3 aabl 5 (g 31 3 Lyl 1S ¢ e

“The roof of my house was parted and Jibril descended. Then, he split
my chest and washed 1t with water of Lamzam. Then, he brought a
basin of gold filled with wisdom and faith. He poured it into my chest
then sealed it. Then, he took my hand and raised us to the sky...”

The narration then continues to mention the remainder of

the journey.

In the beginning of the journey, it is seen that instead of
seeking permission to enter from the door, Sayyiduna Jibril
Bick enters through the roof.

8 Stufa of Qadi “Iyad: Chapter Regarding the Miracle of ‘Isra’

8
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A possible reason for such an entrance is mentioned by ‘Ibn
al-Munir.® According to him, this was a form of increasing
the element of surprise and unlikelihood of this journey. This
was highlighting the fact that the invitation for his honoring
in the skies has commenced without delay.

THE STORY OF MI'RAJ IN THE NARRATION
OF SAYYIDUNA ‘ANAS BIN MALIK!0

s

Q)

The narration of Sayyiduna ‘Anas bin Malik &, the
companion of Sayyiduna Rastl Allah #z.4{=, has been said
to be the most superior narration in the subject of Is7a” and
Mir@g by ‘Imam Qadi “Iyad &z, Nasim al-Riyad mentions
that this is due to the reason that it is the most detailed
regarding this occurrence and the most authentic, as it has
been included in the Sakik of the renowned ‘Imam Muslim

$TPso_~

Wz 1

Some details of the journey not mentioned by Sayyiduna

‘Anas 4k in this narration will also be mentioned in this

section within its commentary.

9 Nasim al-Riyad: Volume 3, Chapter Regarding the Miracle of “Isra’
10 As mentioned in the Shifa of Qadr “Iyad: Chapter Regarding the Muiracle of “Isr@’
1 Nasim al-Riyad: Volume 3, Chapter Regarding the Miracle of “Isra’

9
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The narration states:

525 BLAL el JB g ade il Lo il Jgeny Of i bl (52, e oy 3T 50

85,b e sie ol ias Jal 0535 L1 B Jusb el 2

“It 1s narrated from ‘Anas bin Malik, may Allah be pleased with him,
that the Messenger of Allah, may Allah send blessing upon him and
salutation, stated, ‘I was brought the Buragq, which is a white animal,
taller than the donkey and shorter than the mule whose hoof would
reach to the extent of the gaze.””

THE BURAQ

N9

In this part of the narration, Sayyiduna Rasul Allah Az
describes the mode of his transportation on the night of
M:*rgy. He explains that this creature that was brought to him
on this night was named “Burag.” This was a creature from
amongst the animals in jannah. The name of this creature
either originates from the root of barig, which denotes glow,
due to the immense glow of the creature, or from the word
barg, which means thunder, due to the lightning-speed of the
animal.'? It was the rapid speed at which the animal traveled
due to which the Messenger of Allah il described that
its hoof would reach the extent of the gaze; as far as the vision
travels is equal to one step of this creature.

12 4bud

10
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Citing ‘Ibn al-Munir, Nasim al-Riyad mentions that the Burdg
was only brought to the Messenger of Allah &5 on this
night as a form of expressing love and bestowing honor. Had
Allah 3582 willed, He could have allowed His Messenger
1 kd{e to travel wherever He wished without the means of
such transportation, but He sent the means of transportation
as a form of welcoming for the Beloved Messenger ds«fifie.
It is the custom of kings to make travel arrangements when
their beloved is summoned. Allah 382 is the Lord of All
Kings, and He is summoning the one who is most beloved to
Him Jsaeiiie.

The narration further states:
Sl e do o ) A adas 3 peail) g ool g axS3 J

M@MW\:&;&

“He said, ‘So I rode 1t until I reached Bayt al-Magqdis. Thereupon, I
tied 1t to the ring which the prophets tie it to, then I entered the Masjid
and prayed two rak*ah n it.””

11
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TYING THE BURAQ

)

Sayyiduna Rasul Allah 4z.4{k> mentions here that he rode
the Burdag until he reached Masjid ‘Agsa and he tied the Burag
to a ring which other prophets 324 also tie it on.

Nasim al-Riyad mentions that this may be an indication that
other prophets #&llg& had also rode the Burag and this was
the same ring they would tie the Burag to."®

THE PRAYER

N9

Sayyiduna Rasul Allah J%:&4{=, upon entering the Masjid,
prayed two 7ak ah. However, this was a time in which the five
salah had not yet been made an obligation on Sayyiduna
Rastl Allah 4s.&4> and his nation. Thus, there is a
difference of opinion regarding which salah was prayed in
this instance. One position says that the salah prayed here
was Tahiyah al-Masjid, the prayer one is to pray as an

expression of reverence to the Masjid upon entering.

It is also said, however, that one sal@h had been made
obligatory at this point in time, but there 1s a difference

regarding which time that sal@h was prayed. It was after this

13 vbud

12



ASCENSION

that the five salah were made obligatory and in the beginning,
the timings of these prayers were not specified. Thus, the
Muslims would pray whenever they wished; they could pray
either as a congregation or scattered. Eventually, the timings

of the five salah were specified.!*

Further detail of the prayer performed on this night in Bay?
al-Maqdis is found in various other narrations. These
narrations show that the prayer performed on this night was
not an ordinary prayer; it was one in which Allah’s most
beloved, Sayyiduna Muhammad Rasil Allah iz led
the other prophets ®2li¢& in prayer, proving his superiority

amongst the most superior.

In one narration® from Sayyiduna ‘Anas %4z, he states:

“That he, may Allah send blessing upon him and salutation, prayed
with the prophets in Bayt al-Maqdis.”

This narration shows that the prayer performed was with the
prophets of Allah 3¢, but several other narrations prove

who it was to lead them in prayer.

14 1bid
15 Shufa of Qadt “Iyad: Chapter Regarding the Muracle of Isra’

13
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32 5T -

The narration's of Sayyiduna ‘Abu Hurayrah &l states
that the Messenger of Allah said:

e Dl ilowd sl e Zeler 3 gni], 55

“I had seen myself in a congregation of the prophets. Then, as salah
time came, I led them all.”

This position of leading all the prophets #2llg& in salah was
not a position he took on by his own will; this was the will of
Allah 18, A narration” of Sayyiduna "Ali al-Murtada

Ll states:
T o et sl ol ol ans iy ede ) Lo st gy s 3

“Then the angel took the hand of Muhammad, may Allah send
blessing upon him and salutation, then took him ahead. Then, he led
the ones of the sky. Amongst them were ‘Adam and Nih.”

This is the virtue and stature granted to the Most Beloved of
Allah sk, This congregation includes the most superior
creations of Allah I8, yet in this manner, Allah J&ES2
clarifies to all that the one who is even superior to them is
His Beloved Azsaksifie.

16 4bud
17 vbud

14
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32 5T -

The narration of Sayyiduna ‘Anas bin Malik £45% continues

to say:

5,kall O s | e Jlad

“Then I exited and [Jibril approached me with a vessel of wine and a
vessel of mulk, so I chose the mulk. So [Jibril said,

You have selected disposition.”

THE OPTIONS

N9

In this portion of the narration, it is seen that the Messenger
of Allah &l is offered two options: wine and milk.
These options denoted various states of mankind, and the
selection of Sayyiduna Rasal Allah dsa&dfie would
determine the state of his nation.

One option that is seen in this narration is that of wine. This
wine was a symbol to all greed for evil and lust. Had the
Beloved of Allah dz.&4{e selected the wine, the state of his
followers would be altered as such.

In various other narrations of this occurrence, two more

options are found: honey and water.

15
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The option of honey is said to have depicted the splendor of
the worldly life including its bliss and sweetness. The
selection of honey would have led the nation to find delight
in the temporary life of the world and would thus be a means

for them becoming negligent of the hereafter.

The option of water symbolized drowning. The selection of
water would lead to the nation drowning themselves in the
gathering of wealth and riches becoming unconcerned of

their responsibilities as slaves of Allah J&¥s;%.18

THE SELECTION

)

Upon the selection of milk made by Sayyiduna Rasul Allah
Az e, Sayyiduna Jibril 32k states that, by his selection,
Sayyiduna Rasul Allah Az4&d{ie has chosen disposition. The
Arabic word used here to describe disposition was fitrah. This
word has a meaning much deeper than just disposition. This
disposition is in reference to human nature, that which Allah
A58 has created man upon: ‘Islam and steadfastness.

Amongst the two choices, milk was the one to denote human
nature as this is something which is not only a delectable
drink, but also a healthy form of nourishment for man, and

18 Sharh al-Shifa, Mulla “Alr al-Qart: Volume 1, Chapter Regarding the Muracle
of Isra’
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its qualities allow for satisfaction to be achieved quickly. This
1s the reason for which it i1s the primary source of

nourishment in children.!?

The narration then begins to describe the journey to the
skies:

st JB s oy 8 oo B 3l e s s g geinels sl o e 3
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“Then he raised us up to the sky and Jibril requested for it to be
opened. 1t was said, ‘Who are you?” He said, “fibril.” It was said,
Who s with you?” He said, ‘Muhammad.” It was said, ‘Has he been
sent for?” He said, ‘He has been sent for.” So, he opened for us. Then,
there I was with ‘Adam, may Allah send blessing upon him and
salutation, so he welcomed me and wished me well.”

In this portion of the narration, the journey to the skies
commences and the lofty rank of Allah’s beloved A&«&4{= is
made even more manifest by the wondrous nature of this

journey.

19 Nasim al-Riyad: Volume 3, Chapter Regarding the Miracle of “Isra’
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HE RAISED US UP TO THE SKY

)

While describing the ascent into the skies, Sayyiduna Rasul
Allah 5.5z states, “He raised us up to the sky.” The
pronoun ‘“he” is referring to Sayyiduna Jibril 32k and the
word “us” refers to himself and the Burag.

SEEKING PERMISSION

N9

As they approach the first sky, Sayyiduna Jibril &k seeks
permission for entering either vocally or by knocking. The
apparent position is that he sought permission by knocking,
as his voice would be recognized by the angels who were
appointed as doorkeepers.2

It is seen in this narration that Sayyiduna Jibril 3&ie seeks
permission to enter, whereas his rank and stature amongst
the angels suggests that he has no need for such permission.
Sayyiduna Jibril i<k is the head of the angels and of the
highest rank, and so the inevitable question arises: why did

he seek permission to enter?

‘Imam Khifaji 4% cites Tbn al-Munir in this matter as he
mentions that on this night, the gates of the skies were locked
and were to only be opened for the master of the skies, Rasul

20 sbid
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Allah #5.&5{2.21 This was another one of the many ways by
which Allah J&%sZ bestowed honor unto His Beloved on
this night.

Mulla “Ali al-Qar1 &4z mentions that the reason Sayyiduna
Jibril Gk was further questioned even after the angels
learned it was him at the door was that this was not the usual
habit of Sayyiduna Jibril 3&i<k. The fact that he sought the
opening of the gate informed them that there was someone

who accompanied him.?

After the journey to the first sky, the Noble Messenger

A543l makes mention of the journey beyond:
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“Then he took us to the second sky and Jibra’il requested opening. It
was said, “Who are you?’ He said, “fibra’il.” It was said, ‘Who s
with you?” He said, ‘Muhammad.’ It was said, ‘Has he been sent
Jor?” He sawd, “He has been sent for.” So, he opened for us and there I
was with the maternal cousins, “Isa, the son of Maryam, and Yahya,
the son of Lakariya, may Allah send blessings on them both. They
welcomed me and wished me well.”

21 3bid
22 Sharh al-Shifa, Mulla “Alr al-Qart: Volume 1, Chapter Regarding the Muracle
of Isra’
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REPETITION OF QUESTIONS

)

In this portion of the narration, it is seen that the angels
appointed for gatekeeping at the second sky asked Sayyiduna
Jibrll #&ick  the same questions before admitting his
entrance. One reason for this could be the fact that those of
one sky are unaware of the occurrences in other skies.
Another reason could be that the angels were gratifying their
senses by this conversation.? Hearing of the arrival of their
master, Sayyiduna Rasil Allah J5:&d{i=, was of immense
pleasure to them and were thus having Sayyiduna Jibril
Bak repeat this time and time again to increase their

pleasure.

After this journey to the second sky, the Messenger of Allah

A5l continues his ascension:
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“Then he took us to the third sky and the same as before was
mentioned, so he opened for us and there I was with Yusuf, may Allah
send blessings upon him and salutation, all while he had been granted

a portion of beauty. He welcomed me and wished me well.”

23 ibid
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A PORTION OF BEAUTY

)

Whilst describing Sayyiduna Yusuf 3@, Sayyiduna Rasul
Allah fz.Es5fle makes mention of the beauty he possessed.
However, he mentions that this beauty that was granted to
him was a portion of beauty. What his beauty was a portion
of has been discussed, but the position in this regard which
has rose to be the most apparent position is that the
renowned beauty of Sayyiduna Yusuf 32k was just a part
of the unmatched beauty and attraction possessed by Allah’s
most Beloved Messenger, Sayyiduna Muhammad
Iakifie. 2 Receiving a portion from the beauty of
Sayyiduna Rasul Allah Jz.&dfle allowed for Sayyiduna
Yusuf 3@k to be known and remembered by the

extraordinary beauty he possessed.

The narration goes on to say:
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“Then he took us up to the fourth sky and the same was mentioned, so
there I was with Idris. He welcomed me and wished me well. Allah,
the Exalted, stated, “We raised him to a lofly station.””

2t ibid
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A LOFTY STATION

)

While Sayyiduna Rasul Allah {z.&4fe mentions his meeting
with Sayyiduna ‘Idris @ik, he mentions, in his description,
a verse of the Noble Qur’an. In this verse,? Allah J&Ea
informs that He had raised Sayyiduna ‘Idris 3@k to a lofty
station and there are various positions regarding what
exactly this lofty position is.

This is either referring to the obvious lofty status that
Sayyiduna ‘Idris 320k received in the world itself, or it is the
fact that he was raised up to the skies as is apparent in this

narration.

The details of this incident are found in a narration of
Sayyiduna Ka'b ‘Ahbar gz and some others. This
narration explains that Sayyiduna ‘Idris »Ekf had
commanded the Angel of Death 32k to give him a taste of
death, and so the Angel fulfilled this command by removing

his soul and returning it back to him right away.

25 Sarah Maryam: 57

22



ASCENSION

After this, Sayyiduna ‘Idris ¥z demanded that he be
shown the hellfire so that he can be increased in the fear of
Allah and was thus delivered his demand. Upon reaching, he
commanded Malik 3z, the guard of the hellfire, to open

the door so that he can pass over it and so he did.

Following the visit of the hellfire, Sayyiduna ‘Idris i
commanded the Angel of Death 32i& to now take him to
Jannah. He was taken to Jannah, had the door opened, and
entered. After some passing of time, the Angel of Death
requested that Sayyiduna ‘Idris 32k return to his place to
which he responded, “Allah has stated that every soul shall
taste death, and I have tasted it. He has also stated that
everyone will pass over the hellfire, and I have passed over
it. Now, I have reached Jannah and Allah has stated that they
(those who enter it) will not be taken out of it, so why do you
ask me to leave?” At this time, Allah J&;%s2% revealed to the
Angel of Death 32k that all that Sayyiduna ‘Idris 32k had
done, including the entrance of Jannah, was by the
permission of Allah 1&;%«2 and now, by the permission of
Allah (&%=, he should be left to live in fannah.2s

26 Details summarized from Khaza’in al-"Irfan: Sarah Maryam: 57
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After this meeting with Sayyiduna ‘Idris &k, the
Messenger of Allah iz.&4fle continues to ascend to heights
beyond, and mentions:
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“Then, he lifted us to the fifith sky and the same was mentioned, so
there I was with Haran. He welcomed me and wished me well. He
then raised us to the sixth sky and the same was mentioned, so there I
was with Misa. He welcomed me and wished me well. Then, he
raised us to the seventh sky, so there I was with ‘Ibrahtm as he leaned
his back to Bayt Ma mir while every day 70,000 angels enter it and
do not return to it.”

BAYT MA*MUR

N9

Bayt Ma mir is a structure which the angels circuamambulate
and make Hgjj to as a form of worship. This structure in the
skies is parallel to the Aa‘bah which is on land. The word
“ma’mir” denotes the meaning of a populous place and due
to this structure being densely populated by angels, it 1s called
ma mir. Another name for this blessed location is al-Durah.?’

27 Nastm al-Riyad: Volume 3, Chapter Regarding the Muracle of ‘Isra’
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LEANING ON BAYT MA MUR

)

As Sayyiduna Rasul Allah 4z.&4 describes his meeting
with Sayyiduna ‘Ibrahim 3z, he mentions that Sayyiduna
‘Ibrahim %@k was leaning on Bayt Ma mur. The question
that arises here 1s that this place is one of much virtue and
worthy of much reverence, so why is Sayyiduna ‘Ibrahim

2k leaning against such a place of blessings?

Though there is much discussion in this matter, one position
that stands out over the rest is one that shows the undisputed
superiority of Sayyiduna Rasul Allah izaksfle over all of
Allah’s creations. This position explains that the reason
Sayyiduna ‘Ibrahim 3zt was leaning on such a virtuous
place was so that he can greet and face the Master of All
Virtue and the Beloved of Allah J&4E4(z, in a manner he is

deserving of.2s

MEETING THE PROPHETS

Q)

Up to this point in the narration, it is seen that Sayyiduna
Rasul Allah Jz.&ile met several prophets including
Sayyiduna ‘Ibrahim 32k at the last sky. The question,
however, is why these prophets in particular? Is there any
significance in meeting these particular prophets of the

124,000, more or less?

28 ibid
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Is the reason that the prophets honored by the meeting of
Sayyiduna Rasul Allah iz.&sfle in the skies received this
honor due to them being the %@/ al-"azm messengers, those

who are the most superior of them?

If this is the case, then why did Sayyiduna Harun 3z, for
example, receive this honor and not Sayyiduna Nuh SaiE,
while he i1s amongst the list of the %@ al-‘azm and not
Sayyiduna Harun 2k or Sayyiduna ‘Adam Hane?

Upon this, it is said that there is a wisdom behind the meeting
of each particular prophet in the skies. The sight of each of
these prophets was an insight to the future occurrences in the
blessed life of Sayyiduna Rasul Allah Ja.diie.

On the first sky, the Beloved Messenger of Allah iz.kife
met Sayyiduna ‘Adam ik In the life of Sayyiduna ‘Adam
aek, it is seen that Sayyiduna ‘Adam Sk left paradise
and came to the Earth, and this rooted from his enmity with
the shaytan. Seeing Sayyiduna ‘Adam Ak was a hint to the
fact that Sayyiduna Rasul Allah Jz.&4 would also migrate
from one place to another, and this was seen as he migrated
from the city of Makkah Mukarramah to the city of Madinah
Munawwarah due to the grief caused to him by the people.
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The sight of Sayyiduna Yahya s and Sayyiduna ‘Isa
2k was an indication to the animosity of the Jews that
would be faced by Sayyiduna Rasul Allah J&aedfie. This
nation was the one that martyred Sayyiduna Yahya i
and attempted to martyr Sayyiduna ‘Isa @ik, They would
be the ones who attempted to do the same to Sayyiduna
Rasul Allah Jzs.Edfie.

Seeing Sayyiduna Yusuf 3k was a hint at the fact that just
as the wrongs done to Sayyiduna Yusuf 3&ice became a
means of his latter success and majesty, Sayyiduna Rasul
Allah Jz:Ede would find the same. Furthermore, when
Sayyiduna Yusuf 3@k ascended to this position, he forgave
those who had wronged him, and such was done by
Sayyiduna Rasul Allah J&.&die upon the conquest of
Makkah Mukarramah.

The vision of Sayyiduna Hartn 32k was indicative of the
hate that he once received from his nation turning into love,
such that his people began giving him preference over his
more superior brother, Sayyiduna Musa said. This, too,
can be witnessed in the blessed life of Sayyiduna al-Mustafa
Iafeifle as the people who once despised him fell

uncontrollably into his love.

Seeing Sayyiduna ‘Idris 32k shows much wisdom as well.
Sayydiuna ‘Idris ¥z was the first to write by pen, despite
his lofty rank and stature. In his day, writing was seen as a
job for those employed for it specifically; it was a job for those

of low status.
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Despite this, Sayyiduna ‘Idris 3@k showed the virtue of the
pen and wrote with it, proving that this was not just for those
of low stature. This foreshadowed the fact that Sayyiduna
Rasul Allah Jz.&4{e would have written letters sent across

the horizons spreading the message of ‘Islam.

The meeting of Sayyiduna Musa 3zice foreshadowed
Sayyiduna Rasul Allah’s Js.kd{le conquest of Makkah
Mukarramah and the subduing of those who once mocked his
message. This is what was seen in the life of Sayyiduna Musa
D2k as he defeated Fir'awn and subdued those who once

mocked him.

Seeing Sayyiduna ‘Ibrahim #i& on the final sky whilst
leaning on Bayt Ma mir was indicative of Sayyiduna Rasul
Allah’s Jz.4d{e state towards the end of his apparent life in
his Hajj.>

The narration continues the description of this blessed
journey:
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“Then, he took me to Sidrah al-Muntaha as its leaves were like the
ears of elephants and its fruits were like clay pots. He said, “So, when
what covers enveloped 1t due to the command of Allah, it changed so
that none_from the creation of Allah would be able to describe it

29

because of its beauty.

29 ibid
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THE SIDRAH AL-MUNTAHA

)

In this part of the narration, the Beloved of Allah J&.&dife
approaches the Sidrah al-Muntaha. This station is said to be
the place where the knowledge of creation ceases.* This can
also be seen in the name of this blessed tree as well, as the

word “muntaha” denotes the extent or limit of something.

Of the many wondrous qualities of this blessed tree, one is
the fact that it resembles perfection of faith, that which is

made up of three: utterance, intention, and action.

The widespread shadows cast by this magnificent tree
represents the action that is a result of faith and extends
throughout the lives of the believers.

The taste found within the fruits of this tree depict intention.
Taste 1s a quality that cannot be determined unless the
onlooker bites into the fruit, and such 1s this aspect of faith.
Intention is only apparent to the beholder. Its pleasance will

only be found once it is adapted for one’s own self.

The fragrance that the Sidrah al-Muntaha emits represents
statements which stem from faith. Scent is a quality which
can be determined from afar and without direct

involvement. In this manner, the beauty within the word

30 Sharh al-Shifa, Mulla “Alt al-Qar: Volume 1, Chapter Regarding the Miracle
of Isra’
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spoken by the true believer can be sensed from afar. One
does not require faith to witness the beauty of faith which is

expressed by the way the believers speak.s!

The narration goes on to say:
erﬁﬁésww&&ﬁﬁjmél&\ &5

“So Allah revealed to me whatever He revealed, and thus mandaied

upon me 50 salah in every day and night.”

THE REVELATION

Q)

This statement of Allah’s messenger Gkl is in
accordance with the description of the revelations of this

L 87

night as mentioned in the Qur’an. Allah J&%s2 states:

£~ g
,,,\

3G e Jl a5t
“Now, He revealed to His servant whatever He revealed.” 32
In this statement of Allah’s Messenger Jz.k4d{le describing

the revelations of Allah unto him on this night, there is much
ambiguity. The unclarity left in this statement hints at the

31 ibid
32 Sarah al-Najm: 10
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magnificence of these revelations and the fact that there was
no need to reveal these things to others, as the intellect of
man would not be able to comprehend those revelations.33

There are several statements regarding what these
revelations could have been:

o One statement is that none besides Sayyiduna
Rasul Allah Jz:&4fe knows of these revelations
and was thus left ambiguous in the narration.

o Another statement is that it was Surah al-‘Inshirah
which was revealed.

o A third statement is that this revelation was the
fact that paradise is forbidden to every prophet
until Sayyiduna Rasul Allah Jz.ed{le enters it

and to every nation until his nation enters it.5*

In various other narrations, there are details of some

conversations that took place on this night.

In Mirgah al-Mafatih, ~Allamah Mulla "All al-Qar1 &z
mentions a statement of ‘Ibn al-Malik in which he mentions
that the words commencing the tashahhud or al-tahtyat were
the words by which Sayyiduna Rasul Allah Jz.&4fe praised
Allah JG55s.

33 Nastm al-Riyad: Volume 3, Chapter Regarding the Muracle of “Isr@’
34 hid
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The Messenger of Allah jzaksfle stated:
Sl ollally b ol
“All of etermity 1s for Allah, all prayers and all pure things.”
To this, Allah J&%s2. responded:
&5y 4l 2y ol Ll elde p3L)

“Salutation be upon you O Prophet, the mercy of Allah and His
blessings.”

Upon receiving salam from Allah J&#%sz., the Noble

Messenger 4.4 includes his slaves and states:
onblall il sle Jey Lde oML
“Salutation be upon us and upon the righteous slaves of Allah.”
Upon witnessing this, Sayyiduna Jibril 5z states:
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“I bear witness that there is none worthy of worship except Allah, and
1 testify that Muhammad is His servant and His Messenger.”
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‘Ibn al-Malik states that this story of the Mi 7@ is included in

salah as it 1s the mz'rq) of the believers.3s

Amongst these intimate conversations between Allah
J&;8s2 and His Beloved 4z4&4{le, one narration stands out
in manifesting the love Allah (&% showered His Beloved
with.

This narrationsé states:
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“So, He, the Blessed and Exalted, said to lum, ‘Ask.” So, he said,
“Indeed, You have taken ‘Ibrahim as a friend and granted him a grand
kingdom. You have spoken to Misa substantially. You have granted
Dawud a grand kingdom, softened iron_for him, and subjected the
mountain_for him. You have granted Sulayman a great kingdom and
subjected the jinn, the human, the devils, and the winds for him. You
have granted lum a kingdom unsuitable for anyone afier him. You
taught “Isa the Tawrah and the Injil. You made him cure birth-
blindness and the leprosy. You protected him and his mother from the
accursed shaytan so that there is no way for him over them two.””

35 Mirgah al-Mafatth Sharh Mishkah al-Masabih: Book of Salah, Chapter of
Tashahhud, Hadith: 909
36 Stufa of Qadr “Iyad: Chapter Regarding the Mairacle of “Isr@’
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The Messenger of Allah s, lists the bounties bestowed
unto the prophets ¥ who preceded him as He invites
the showers of love and mercy from Allah 1%z, Upon the
Messenger izakifle inviting the manifestation of His love,

He responds:
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“So, hus Lord, the Exalted, said to him, ‘I have taken you as a_friend
and beloved. Thus, it is inscribed in the Tawrah, ‘Muhammad is the
beloved of the Most Compassionate.” I have sent you to the people
incluswe [of all]. I have made your nation those who are the first and
last. I have made your nation_for whom an address is not permussible
until they testify that you are My servant and messenger. I have made
you the first of prophets in creation and the last of them in sending. 1
have granted you seven of the praises and I did not grant them to any
prophet before you. I granted you the conclusions of Sirah al-Bagarah
Jfrom the treasure beneath My throne which I had not granted to any
prophet before you. I have made you the opener and the seal.”

The love Allah 1% manifests to His Beloved Asafdfe
here is incredible and it is seen here that whatever bounties
and blessings have been granted to the previous messengers
of Allah 3Ellgk, the Master of Them All Jz4&45{e has been

granted those bounties in many folds and more.
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32 5T -

As the narration of Sayyiduna ‘Anas bin Malik &85 goes
further into the journey, Sayyiduna Rastl Allah Az

states:
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“Then, I descended to Miisa, so he said, “What has your Lord made
an obligation upon your nation?” I said, 50 prayers.” He said, ‘Return
to your Lord, so ask Him for ease because your nation would not
endure that. For indeed, I have tested Bani ‘Isra’tl and examined

them.””

WHY SAYYIDUNA MUSA i ?

N9

When Allah J&%s2. ordained for the nation of Sayyiduna
Rasul Allah Jz.&d{e to pray seladh 50 times in a day,
Sayyiduna Musa 32k was found awaiting him to hear this

news.

Why is it that it was Sayyiduna Musa 32l who was
concerned with the prayers ordained upon the nation of
Sayyiduna Rasul Allah Jz.&4fie? Why is it that he was the
one to give his view in the matter when Sayyiduna Rasul
Allah fz.&45fle would have to pass by Sayyiduna ‘Ibrahim
2k on the seventh sky to get to Sayyiduna Musa $zie

who was on the sixth sky?
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The fact that it was Sayyiduna Musa 32k to express his
view in this matter is due to the reason that Sayyiduna
Musa’s 3@k nation had been given the obligation of salah
before and he had a profound love for the nation of
Sayyiduna Rasul Allah Jz.&ie.

When Sayyiduna Musa 3@k had seen the virtues bestowed
unto the nation of Sayyiduna Rasul Allah iz.&4 in the
Tawrah, he asked Allah (&% to place him in that blessed
nation. The concern Sayyiduna Misa 32k had was a result
of this love and he feared that this nation would fall into

hardship due to such burdensome obligations.?’

THE ENDURANCE OF THE NATION

N9

Sayyiduna Musa 32 requested that the Beloved of Allah
daseifle ask for ease in this matter because the nation would
be unable to endure this burden of 50 prayers in one day. He
did not say that the Messenger of Allah 5.&4 would not
be able to bear its burden, although the obligation was for
him as well. This was not only a manifestation of the utmost
respect and reverence he expressed in the court of Sayyiduna
Rastl Allah i5.E4{, but it was also because he knew of the
strength and power of Sayyiduna Rasil Allah &.&5{ over

worship, and that the performance of 50 sal@h a day was not

37 Nastm al-Riyad: Volume 3, Chapter Regarding the Muracle of “Isr@’
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a burden to the one who carries the burden of both worlds
isafede. This is the same strength by which he would
practice sawm wisal. This is a continuous fast which spans
over several days at a time without any opening of the fast,
an action his nation cannot bear physically and cannot

practice legally.

THE TEST OF BANU ‘ISRA’IL

N9

Sayyiduna Musa 32k was more convinced of the fact that
this would be an unendurable burden for the nation of
Sayyiduna al-Mustafa 15:&4{i= because he had examined his

own nation with such tasks.

What makes this more of a reason for concern for the
beloved nation of Sayyiduna Rastl Allah iz4&4{i> is that the
nation of Sayyiduna Musa #2E was unable to bear such a
burden even with much stronger physicalities and longer
lives.’® If the Banu ‘Isra’l were unable to endure such a
burden with so much more physical strength, then how
would the nation of Sayyiduna Rasul Allah A&l take this
obligation?

38 1bid
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The Beloved of Allah J%:&4{= continues describing this
blessed journey:
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“He said, I returned to my Lord, so I said, ‘Oh my Lord, alleviate
Jfrom my nation.” He relieved five from me, so I returned to Misa and 1
said, ‘He relieved five from me.” He said, “Your nation cannot endure
that, so return to your Lord and ask Him _for ease.” So, I continuously
went back and forth between my Lord, the Exalted, and Musa until
He said, ‘O Muhammad, indeed they are five salawat in every day
and might. For every salah s 10 so that is 50 salah. Whoever intends
any good then does not do 1t, 1t is written_for him as one good deed. So,
if he does do 1t, 10 are written for him. Whoever intends any evil then
does not do 1t, nothing s written_for him. If he does do 1, one bad deed
s wrilten.”

THE WAIT OF SAYYIDUNA MUSA

N9

Every time Sayyiduna Rastal Allah jz.&4{e returns from the
court of Allah &%=z, Sayyiduna Musa 3@k is seen
awaiting his arrival. What was it that caused Sayyiduna

Musa ¥2ie to await his arrival every time?
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‘Imam Siraj Bulqini has mentioned that the intention of
Sayyiduna Musa 3@k was actually to repetitively gaze at
the Noble Messenger of Allah Js.&d{le after having seen
Allah J5%e22..39 This distincet pleasure found within the vision
of he who had seen Allah J&%s% was not unfamiliar to
Sayyiduna Musa 32k, Sayyiduna Musa &t had once
asked to see Allah 1%« but was not granted his wish and
was instead shown one manifestation (lgalli) to which he

fainted and lost consciousness.

Allah (&%= mentions this in the Qur’an as He states:
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“And when Miisa arrived at our covenant and his Lord spoke to him,
he savd, ‘My Lord, show me so I will look at You.” He said, “You will
surely not be able to see Me, but look towards the mountain, so if it
holds 1its place, then you shall soon see Me. So, when his Lord flashed
His Light to the mountain, He sent 1t to ruins and Miisa fell
unconscious. So, when he recovered, he said, ‘Glory to You! I repent to
You, and I am the first of believers.”” *°

39 1hid
40 Sgrah al-‘Araf- 143
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Here, Sayyiduna Musa &k is seen asking Allah J&58s2 for
His divine vision whereas not one narration or ‘@yah of the
Qur’an is in sight wherein Sayyiduna Rasul Allah jz.kife
requests to see Allah J&%8s2.. Sayyiduna Musa 3@k asks for
this bounty, but is refused it, and this station remained
reserved for the beloved of Allah, the Chosen One Jdz.kiifie.

However, after this incident, no one was able to look at
Sayyiduna Musa &k and some would even pass away due
to the majesty reflecting on his glowing face.#! It was due to
this reason that Sayyiduna Musa 3@ began covering his

noble face from the eyes of the people.

When Sayyiduna Misa 32k began veiling his face, his wife,
Sayyidah Safura gegdis;, began feeling distant and expressed
dissatisfaction that she had not been able to see her
husband’s face since he had conversed with Allah g%,
At the expression of this grief, Sayyiduna Musa i
unveiled his blessed face, and the light of his face captured
the gaze of his wife like the beaming rays of the sun. Upon
seeing such breath-taking beauty, she immediately covered
her face with her hand and asked Sayyiduna Musa $Eik to

make du'a’ that she remains his wife even in paradise.*?

1 Tafsir al-Durr al-Manthar, Sarah al-‘A raf: 143
2 Tafsir Rih al-Bayan, Sarah al-‘A’raf: 145
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A further-detailed narrative of this occurrence is mentioned
by Sayyiduna Muhaddith Kabir "Allamah Diya’ al-Mustafa,
may Allah protect him. In his mention of this narrative, he
explains that those who would look into the eyes of
Sayyiduna Musa #aik would lose their eyesight. Thus,
Sayyiduna Musa zkd would either veil his face or would

lower his gaze in public.

The wife of Sayyiduna Musa 32k insistingly requested to
look into his eyes despite being warned that not everyone
bears the ability to do so.

Sayyiduna Musa @ik gave her permission as they agreed
that she would only look with one eye. She covered one eye
with her hand and looked into his eyes with the other. She
looked as long as she could bear until her eyesight was lost to
the magnificence within his eyes. But this taste of the
pleasure in seeing his eyes only grew due to this. So, she
covered the damaged eye and sacrificed her other and only

functioning eye to reap the pleasure within his sight.

It was the mercy of Allah 1&;%=2 that caused the eyesight to
return to her first eye as the second lost function, but she

continued this as Allah Jd&&s2 kept blessing her with

eyesight in the eye she would purposely sacrifice for this view.
yesig y purposely
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This went on as she would look with one eye and lose
eyesight in the other, then regain her sight by the grace of
Allah 1&;%=2 in the eye she was not seeing from. Eventually,
Allah J&%s2. returned her sight into both eyes, and she

began seeing better than she ever had before.#

If this was the case in seeing Sayyiduna Musa 3@k, who had
only seen one manifestation, one cannot even begin to
imagine the pleasure in gazing at the one who has seen Allah
J&;%8e22, the noble and most superior messenger, Sayyiduna
Muhammad Rasul Allah J&.Edje.

It was this information that Sayyiduna Musa 3@ had
which caused him to wait for Sayyiduna Rasul Allah
1z feidfle when he would return from seeing Allah JG58e.
This was the pleasure Sayyiduna Musa &k was in hopes

of attaining by seeing Sayyiduna Rasul Allah Jz.ediie.
Furthermore, in a narration mentioned in both Sahih al-

Bukhart and Sahih Muslim, the Messenger of Allah s

states:
a3l a3 o

“Whoever has seen me has seen the truth.” +

B Mz rag Shartf, Eik Mu pizah
* Mashkah al-Masabih: Book of Dreams
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Though the majority mentions that this narration entails that
if someone has seen the Messenger of Allah J1&.&d{e in a
dream, it was actually him that the person saw, there is

another view regarding its meaning.

This position says that the meaning of this narration is that
the one who sees Sayyiduna Rasul Allah Jz.&iie, it is as if
he has seen al-Haqq, Allah §&5%e2.. This is due to Sayyiduna
Rasul Allah Jz.&4{le being the greatest reflection of Allah’s
J&; 82 majesty. It 1s just like saying one has conversed with
Allah d&Es2 when he has recited the Qur’an.#

Furthermore, if one takes a deep dive into any of Allah’s
J&;8ez2 superior creations, it will lead them to faith in a
creator. For example, if one studies the human body and the
manner in which all of its parts function together flawlessly,
one will surely ponder the existence of a creator as such
perfection cannot be mere coincidence. If one ponders upon
the solar system and the perfection of the distance and
relation of planets to one another, this too will lead a sincere

individual to faith in a creator.

* Mir'ah al-Manajth Sharh Mishkah al-Masabth: Book of Dreams (Mufit
‘Ahmad Yar Khan Na"imi &izs)
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Sayyiduna Rasul Allah fz.&5{i 1s the most superior creation
of Allah d&%s2 and His greatest sign. Whereas studying and
examining any of Allah’s 1&%52. greatest signs and creations
will lead one to faith in a creator, studying the depths of
Sayyiduna Rasul Allah iz.&4fe leads to unshakable faith in

Allah’s J%;%=2 existence.

Perhaps, this is what is meant by this meaning of the

narration.

This may be one of the many possible reasons that
Sayyiduna Musa 32k longed to view the Messenger of
Allah 1z4&4fe time and time again.

The narration of Sayyiduna ‘Anas bin Malik is then
concluded as Sayyiduna Rasul Allah j&.&4{e mentions:
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“He said, “So, I descended until I stopped at Misa, then I informed
him. He said, ‘Return to your Lord, then ask Him for ease.” So, the
Messenger of Allah, may Allah send blessing upon him and salutation,
said, ‘I said I have returned to my Lord until I became shy of Him.””
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THE GIFT OF SALAH

)

In this blessed journey of M:'rg, Allah bestowed the gift of
salah unto the believers. Despite sal@h being a gift, it is
unfortunate that today many Muslims undermine the
importance of salah and pay no heed to this obligation. It is
the mercy of Allah (&%, that the nation is not burdened
with 50 prayers in one day and thus, the believer should keep
this in mind and responsibly offer his five prayers of the day.

A possible wisdom of bestowing this gift of sal@h unto the
believers on the night of Zs7a’ is that it is indicative of salah
being a m: g, or ascension, of the believers. By the means of
salah, a believer ascends to his perfections and escalates in
status. The saldh, amongst the other forms of worship, is the
one in which a slave presents himself in the court of Allah
J&;8e2 and becomes engaged in intimate conversation with
his Lord.

This concludes the narration of Sayyiduna ‘Anas bin Malik

#zedlss and the details of the blessed journey mentioned by

him.

6 Sharh al-Shifa, Mulla “Alr al-Qart: Volume 1, Chapter Regarding the Muracle
of Isra’
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THE EXTENT OF THE JOURNEY

)

In the narration of Sayyiduna ‘Anas bin Malik zz4ks, the
journey in the skies was described up until the point of Sidrah
al-Muntaha. However, several narrations and writings of
scholars suggest that this journey continues past the Sidrah al-
Muntaha up to the Mustawa, the “Arsh, and the spiritual
journey goes even beyond.

THE MUSTAWA

N9

The narration of Sayyiduna ‘Ibn “Abbas*’ &4l mentions:

r%w‘@ﬁ@@ﬁ@w%&&@cﬁé

“Then 1t raised me uniil I ascended Mustawa. I heard in it the

movement of the pens.”

This station of Mustawa is after the Sidrah al-Muntaha, but the
journey of Allah’s beloved Jz.&4{le continues even past this

station.

7 Shifa of Qadr “Iyad: Chapter Regarding the Muracle of Isra’
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THE JOURNEY BEYOND

)

The ‘Imam of the AAl al-Sunnah, Shaykh al-‘Islam ‘Tmam
‘Ahmad Rida’ £iiz5, has written a pamphlet named Munabbih
al-Munyah li Wusal al-Habtb la al-"Arsh wa al-Ru’yah.

In this compilation of two separate queries, one section
details the various writings of the noble scholars in which
they mention the continuation of the blessed journey not
only past Sidrah al-Muntaha, but even past the Mustawa and
the “Arsh.

A summary of one of these sections will be mentioned here
and of the second section later on in this work.

THE PRINCIPLE

N9

Firstly, the Noble ‘Imam iz mentions that the writings of
the noble scholars in this regard are all hadith, albeit
narrations graded mursal'® or mu'dal* according to one

categorization.

18 A mursal narration is one in which any tabi'7 says, “Rasil Allah F5:550
said...” (al-Tadhkirah)

4 A mu’dal narration ts one in which two or more narrators are omatted (al-

Tadhkirah)
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Such writings of the scholars are regarded as /fadith,
especially when the narrators are credible and trusted, and
the narration 1s regarding a matter in which there is nothing

said based on personal judgment.

Furthermore, the muwrsal and mu'dal narrations are
unanimously accepted in establishment of virtue. The fact
that this matter has no room for personal judgment entails

that it is being said due to existing proof.
Moreover, the affirmative narrations are given preference

over the negative, as the absence of information does not

entail information of absence.

5o

Sayyiduna ‘Imam ‘Ibn al-Humam iz mentions the

principle in this regard in Fath al-Qadir:
“The absence of narration does not negate occurrence.”

The Noble ‘Imam mentions a statement from Musallam al-

Thubut defining a mursal narration:
1S ey 5kl ake i) gy JB Jandl g3 oo,

“The mursal is the statement of an honest person that the Messenger of
Allah, upon him be blessing and salutation, said, ‘so and so.””
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This shows that if a credible and trusted individual attributes
a statement to Allah’s messenger iz«ksfle, this attribution

will be given consideration and is given regard.

Furthermore, a statement mentioned in Fawatih al-Rahmiit
reads:
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“The mursal, if it 1s from a sahab, it will be accepted unrestrictedly,
unanimously. If it is from another, the majority, including Imam ‘Abi
Hanifah, Imam Malk, and ‘Imam ‘Ahmad, may Allah be pleased
with them, say, ‘It will be accepted unrestrictedly when the narrator is
reliable...””
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The Texts of the ‘Imams

The renowned Qasidah Burdah of ‘Imam Busiri &iiz; states:

e A o e o e
Hall o 15 3 ol g LS

You traveled from a Haram in the night to a Haram
As the full moon travels in a dark night

Dy s 0 AL 35 e
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You excelled until you reached a station

Of two bows, which no one attained nor dared

Lol plis K comis

Ll 52 e 0 sy
Lvery rank seems low in comparison to you since
You were invited [for Mi ray] to rise like a mighty flag

S s N
250 1 plae 5 Sy
You collected every unshared glory
And you passed through every station uncrowded
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This portion of the Qasidah Burdah entails that the Noble
Messenger dzakifle traveled throughout all of space.
Moreover, the mention that these places were traveled
uncrowded entails that from a part of the journey, the

traveling was done alone.

Commenting on this, "Allamah "Alr al-Qari iz mentions
that Sayyiduna Rasul Allah i5.&4(e exceeded the realm of
space up until the station which is called Qaba Qawsayn, or

the station of two bows and even beyond.

Furthermore, ‘Imam ‘Ibn Hajar Makki iz states:
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“Some of the ‘Imams said, “The ascensions are 10 on the night of
Isra’: seven are in the skies, the eighth is to Sidrah al-Muntaha, the
minth is to Mustawa, and the 10th s to the “Arsh.””
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One narration mentioned by ‘Imam Qastalant &z and

5o

“Allamah Zurqani @iz states:
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“It has appeared in the Sahih_from ‘Anas bin Malik, may Allah be
pleased with him, that he said, ‘When Jibril elevated me to Sidrah al-
Mountaha and al-Jabbar, the Lord of Majesty, reeled me closer and
closer, such that it was the length of two bows or less.” This growing

closer according to what is in the narration of Sharik was above the
Arsh.”

Moreover, whereas some narrations denote that the
Messenger of Allah Jmakifle surpassed the ‘Arsh, others
claim that this was not the case.

This is seen in the statement of Shaykh Sulayman &z in
Futahat ‘Ahmadiyah:
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“He, may Allah send blessing upon him and salutation, was elevated
on the night of ‘Isra’ from Bayt al-Maqdis to the seven skies up to

wherever Allah, the Exalted, willed. However, he did not surpass the
“Arsh, upon the preferred position.”
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The Noble ‘Imam ‘Ahmad Rida’ iz concludingly
mentions that there is no issue in the conflict of these
narrations. This is because the journey of the physical body
was up until the ‘Arsh as the ‘Arsh is the extent of space, and
a body will not exist except in space. The journey beyond
this was one of the heart.

However, this does not necessitate any deficiency in the
journey as he physically traveled throughout all that was
possible, and when space came to an end, he advanced by
his pure soul.

Note: In these narrations, when the distance of two bows and
growing closer is mentioned, this should not be interpreted
as distance of location, as Allah J&%=2 is free from the
constraints of distance, location, and direction. This should
be understood as a figurative closeness to the mercy of Allah
deses. which only Sayyiduna Rasul Allah Aok

attained.

This was a means for increasing his rank by allowing him to
witness the secrets of the unseen.’

30 Shafa of Qadr “Iyad: Chapter Regarding the Muracle of Isr@’, Closeness
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CHAPTER THREE

Beliets Concerning
the Mi'raj

THE IMPORTANCE OF BELIEF
IN THE MI'RAJ

)
Maspd Haram to Bayt al-Maqdis
The occurrence of the AM:'rgj 1s divided into three stages in

terms of the degree of report confirming the portion of the

journey.

The first stage of the journey commences at Masjid Haram to
Bayt al-Maqdis. 'The report confirming this portion of the
journey is definitive as this is mentioned clearly in the Blessed

Qur’an.

The denier of this portion will be charged with unbelief.
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[ ]

From Land to the Skies

The portion of the blessed journey wherein the Messenger of
Allah Jz5dfle ascended from the land and traveled
throughout the skies is established by hadith mash-hir. This is

afamous narration which is reported by a group of narrators.

Therefore, he who denies this portion of the blessed journey

will not be charged with unbelief but will be labeled astray.

N9

The Journey Beyond

The journey from the skies to the heavens, the "Arsh, or
beyond, is proven by wahid narrations. These are various

narrations transmitted by solitary narrators.

The individual who denies the occurrence of this portion will
not be deemed an unbeliever or astray but will be considered
mistaken and to have committed an offense.5!

St al-Nibras Shark Sharh al-"Aqa’id al-Nasaftyah, Chapter: The Mi*raj is True
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A DREAM OR A PHYSICAL JOURNEY?

)

Amongst the ‘AAl al-Sunnah, there are two positions regarding
the Mi'r@. While some say that this was a journey which took
place in a righteous dream shown to Sayyiduna Rasul Allah
1zsaeifle, the dominant position is that this was a journey of

his physical body.

This difference, and the dominating position, is mentioned

by Sayyiduna ‘Imam al-Nawaw1 {iiz;:52
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“So, 1t was said, ‘Indeed, all of that was i a dream.” The truth is
that which the majonity of the people, the mass of the predecessors, the
prevalence of the latter-coming of the fugaha’, muhaddithun, and
theologists are upon: that he was granted ‘Isra’ in his physical body,
may Allah send blessing upon him and salutation. The narrations
indicate towards it for the one who studies them and investigates them.
The apparent will not be abandoned except by evidence while there is
no impossibility in applying it upon it (the apparent), such that it
would require interpretation.”

52 ql-Minhaj Sharh Salih Muslim: The Chapter of ‘Isra’ with Allah’s Messenger to
the Skies and the Obligation of the Prayers

56



ASCENSION

This quote shows that not only does the dominant position
denote that this journey was one of the physical body, but it
shows that this is the position clearly expressed by the
narrations. Those who adapt the position of the journey
being a dream have diverged from the apparent meaning
and have gone towards ¢a’wil, or interpretation, of the literal

meanings.

However, there is only a requirement for /a’wil in the case
that other pieces of evidence oppose the literal meanings of
the narration, or there is a legal barrier preventing the
application on the apparent meaning. In this case, neither
are found. Thus, there is no need for fa’wil, and the literal
meanings of the narrations will be adapted as the position.

The Evidence of the Opposition

The school which regards the journey of Mi'7gj to be a dream

presents various pieces of evidence in its case.
First and Second Evidence

<.

Sayyiduna ‘Amir Mu'awiyah #egis; was asked regarding the

M;i*r@ and he responded:
Lo Ly, e
“It was a righteous vision.”
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Furthermore, the Noble Qur’an states:
o0 £ ) 3T gl s 5

“And We did not make the vision which We showed you except a test
Jfor the people.” 53

The Response

Both aforementioned references of the opposition are seen
using the word ru’a, or vision, to describe this journey of
Mirqg. However, after presenting these two pieces of
evidence from the opposition, ‘Imam Sa'd al-Dmn al-

Taftazani &4z responds by saying that this word rua refers

to the vision by eye.5

This entails that the journey was witnessed by the physical

eye and was not a vision that was shown 1in sleep.

This 1s further confirmed by a statement of Sayyiduna ‘Ibn
"Abbas &gz
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“It is a vision of the eye the Prophet, may Allah send blessing upon

ham and salutation, saw. Not a vision of sleep.”

33 Sarah al-Isra’: 60
5% Sharh al-"Aqa’id al-Nasafiyah, Chapter: The Mi*raj s True
55 The Shifa of Qadr “Iyad: Chapter Regarding the Miracle of “Isra’, The Reality of

Isra’
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Third Evidence

The third form of support brought forth by the opposition is
a narration of the mother of the believers, the beloved wife
of Sayyiduna Rasul Allah 1&.&4{le, the honorable and
virtuous, Sayyidatuna ‘A’ishah Siddiqah ggizs. The Mother

of Believers gzgi states:
Cbﬂ\wrw\wa&w.&éb

“The body of Muhammad, upon him be salutation, was not away on
the might of Mi*ray.”

The Response

Sayyiduna ‘Imam Sa’d al-Din al-Taftazan1 4fiz; responds to
those who use this narration in proving that the blessed
journey was a dream by saying that the meaning of this is not
that Sayyiduna Rasul Allah 4z.%&4 was not away from her.
Rather, her saying that his blessed body was not away entails
that the blessed body was not away from his blessed soul and
that the journey was of the body and soul altogether.5

56 Sharh al-*Aqa’id al-Nasafiyah, Chapter: The Mi*raj s True
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The Honorable “Allamah “Abd al-"Aziz &i%;, author of al-
Nibras, further adds to this refutation by three points:?7

IT.

IIT1.

The chain of transmission for this narration has been
graded da'if or weak.

In the time of Mi“rdj, Sayyidatuna *A’ishah Gedis was
not yet married to Sayyiduna Rasul Allah J&.edie,
and nor was she at an age in which she possessed
comprehension. According to some historians, she
may not have even been born at this time. Thus, the
narration of those present and aware at this time will
be given preference over hers.

The M:i*ra) has occurred twice. Once with the blessed
body and once of the blessed soul on its own. This

narration describes the second journey.

Moreover, it is known that this Mi'7g commenced from the

blessed city of Makkah Mukarramah, and the narrations have

mentioned that Sayyidatuna ‘A’ishah @iz only moved in
with the Messenger of Allah 5:&4{= in the blessed city of
Madinah Munawwarah.>

In any case, she was not in the company of Sayyiduna Rasul

Allah {5440 at the time of this Mira).

57 al-Nibras Shark Sharh al-"Aqa’id al-Nasaftyah, Chapter: The Mi*raj is True
58 The Shifa of Qadr “Iyad: Chapter Regarding the Miracle of “Isra’, Refutation of
the Proofs of Those Who Say it Was a Dream
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A Cause of Disbelief

Furthermore, it is known that the occurrence of this blessed
journey became the reason for many leaving the folds of
faith.?* Upon hearing of such a miraculous and lengthy
journey taking place in a short portion of the night, many
were unable to submit their intellects to faith, and thus left
the folds of ‘Islam.

Had this journey been a dream, what was the barrier
preventing belief in it?

Many people see lengthy dreams in their sleep which are felt
to span over several days but awaken to realize that only
some time has passed. Many see unbelievable and
unimaginable sights in their dreams, but no matter how
absurd the dream may be, when one tells of the dream, there
1s no objection regarding whether the person has actually

seen such a dream.

Had the journey of M:'rgj been just a dream, there would be
no case of people leaving the faith as there is no difficulty or
challenge in believing in the occurrence of such a dream.

The people would have accepted the claims with much ease.

59 Sharh al-*Aqa’id al-Nasafiyah, Chapter: The Mira@j s True
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The occurrences after the announcement of the Mzi'ra@ were
contrary to this. Several disbelieved, and the enemies
laughed and mocked such a claim.

It is narrated that the people rushed to Sayyiduna ‘Abu Bakr

ied; and said:

ol J6 e con

“Have you heard what your master has said?”

s e mi&uwi Gl i

“He responded, I have verified him upon what is even more difficult to
understand than that.”

It was from this day that Sayyiduna ‘Abu Bakr #egis was

given the title of al-Siddiq, the very truthful one.®0 Sayyiduna
‘Abu Bakr zegiz showed the way of a believer and accepted

the announcement of M: 7@ with ease. He had not seen Allah
J&8e2, the angels, heaven, or hell, and he believes in the
existence of them all just by the trust in Sayyiduna Rasul
Allah Jzakifie, so what is the difficulty in believing in this

blessed journey Allah 1&;%8s2 had granted him?

60 al-Nibras Sharh Sharh al-"Aqa’id al-Nasaftyah, Chapter: The Mi raj is True

62



ASCENSION

Moreover, the verse of the Qur’an brought forth by the
opposition ascertains that this journey was not a dream as
the ‘@ah refers to the vision as a test for the people,t' and

believing in the occurrence of a dream is not a test.

SEEING ALLAH

N9

The Noble and Beloved Messenger of Allah iz kifie was
bestowed countless bounties and forms of honoring in this
blessed journey of AM:'rg. Amongst these unfathomed

treasures bestowed unto him is the honor of viewing Allah

Though there is some difference in this regard, the fact that
he, in fact, did see Allah J&#%sz. on this night, is the

dominant position and that of the majority.

In proof of this position, the first matter of discussion is
whether it is even possible to see Allah J&Hsz..

The only valid position amongst the ‘AAl al-Sunnah in this
regard is that it is not only possible, but it will be bestowed
unto the believers in paradise.

61 The Shifa of Qadr “Iyad: Chapter Regarding the Miracle of “Isra’: Refutation of
the Proofs of Those Who Say it Was a Dream
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In proof of this, there is much evidence found in the Noble
Qur’an, the prophetic narrations, consensus, and the works
of the pious predecessors.

[5 %]

Evidence From the Glorious Qur'an

First Evidence

Allah JG%=2 states:

el e 02

“The faces on that day will be glowing.
1o therr Lord, looking.” 62

In this verse, Allah J&%sz. clearly states that the faces will
be glowing on a day and that this will be at a time in which
they will be granted the vision of their Lord J&&sz2..

Second Evidence

The second piece of evidence proving the possibility of seeing
Allah J&#%ez from the Noble Qur’an is the asking of
Sayyiduna Misa $Eik for it.

62 Sirah al-Qiamah: 22-23
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This desire expressed in the court of Allah J&%=z by

Sayyiduna Misa $Eik is mentioned in the Qur’an:

Al st 1 25 0645 4k Bk ot 215 5

“And when Miisa arrived at our covenant and his Lord spoke to him,
he savd, ‘My Lord, show me so I will look at You.”” 63

Sayyiduna ‘Imam ‘Ibn al-Humam iz mentions this while
listing proofs establishing the possibility of seeing Allah
JGE8s. He writes:64
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“And the request of Miisa, upon him be salutation, itself for the vision
because a noble prophet from the ‘ulii al-"azm will not ask the Lord,
the Majestic and Exalted, for what s impossible for Him. Do you
think that the Mutazilt s more knowing about Allah, glory be to
Him, than His prophet Miisa, such that he would know what s
necessary and impossible_for Allah while His prophet and the one who
spoke to Him, upon hum be salutation, does not know?”

63 Sarah al-‘Araf- 143
6% al-Musayarah: The First Section, Regarding the Dhat of Allah, the Exalted
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LEuvidence From the Prophetic Narrations

Besides the crystal-clear verses of the Noble Qur’an
establishing its possibility, much is found in the narrations of
Sayyiduna Rastl Allah 5.&5 as well.

One narration® of Sayyiduna Jarir states:
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“He said, “The Messenger of Allah exited unto us on the might of a_full
moon and said, ‘Indeed, you will soon see your Lord on the day of
resurrection as you all see this. You will not have to assemble in a

299

crowd m His vision.

This narration entails that the people will have no difficulty
in seeing Allah &%, and just as there is no need to form
a crowd to sight the moon, there will be no need to do so
while seeing Allah 15022

65 Sahth al-Bukhari: Book of Tawhid, Chapter Regarding the Statement of Allah,
the Exalted, “The faces on that day will be glowing. To their Lord, looking.”: 7436
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Narrations similar to this one in meaning have been
mentioned in jam:" al-Tirmidhi 6 and Sunan ‘Abr Dawid ¢7 by
Sayyiduna ‘Abu Hurayrah 4tz and in Sunan ‘Ibn Majah by

Sayyiduna Sa'1d zegis.o8

N9

FEuvidence From Consensus

The matter of possibility in seeing Allah &8s 1s proven by
consensus. Sayylduna ‘Imam Sa'd al-Din al-Taftazani &z

states:
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“As for the consensus: It is that the nation consensually agrees on

occurrence of the vision in the hereafler and that the appearing verses
regarding that are applied on their apparent meanings.” 69

66 Fami® al- Tirmudhi: Book of Description of Paradise by Allah’s Messenger: 2554
67 Sunan ‘AbT Dawid: Book of the Sunnah, Chapter Regarding the Vision: 4730

68 Sunan ‘Tbn Majah: Book of Introduction, Chapter of What the Jahmiyah Denied:
179

69 Sharh al-"Aqa’id al-Nasaftyah, Chapter: The Vision
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Furthermore, Sayf Allah al-Maslal, Sayyiduna ‘Imam Fadl

=2
Tis-

al-Rasul al-Badayuni £&iiz writes:
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“There is no dispute amongst us in that His Divine Entity will be seen
and that our viewing of Him, glory be to Hum, s logically possible in the
world and the hereafler. .. The ‘Ahl al-Sunnah agree on its occurrence in

the hereafier and dispute in its occurrence i the world.” 70

N9

The Task of The Believer

It may be difficult to grasp the idea of seeing Allah (&&=
as He exists unbound by the constraints of space and
direction, and that which we are accustomed to seeing is
something which is in a particular direction and space.
However, the responsibility of a Muslim is not to believe in
only what he can comprehend. The believer is to believe in
all that is said by Allah %5552 and His Messenger Jaksiie,
and to leave what concerns him to his Lord J&%=2 and His
Master Jdafifie.

70 al-Mu'tagad al-Muntaqad: Chapter of Ilahiyat
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‘Imam ‘Abu Ja'far al-Tahawi iz, after the discussion of the

divine vision, states:

el ade ) o dgery dls dls L o Ve 3 ol Lo ails
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“Indeed, one 1s not safe in his religion except he who submats to Allah,
the Exalted, and to His Messenger, may Allah send blessing upon him

271

and salutation, and leaves what perplexes him to its knower.

WAS THE VISION GRANTED ON THE
JOURNEY OF MI'RAJ?

N9

There 1s a difference in opinion regarding whether the
Messenger of Allah Jz.&4(e was bestowed the divine vision
on this blessed night of M:rg. The overwhelming majority

hold that the vision was indeed granted to him.

"V al-"Aqidah al-Tahawiyah
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Sayyiduna ‘Imam Fadl al-Rasul al-Badayuni iz writes:

ey e Jls bl Lo d ey o 28 58U ol J6
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“The author of Kanz said, “The occurrence of it is established for him,
may Allah send blessing upon him and salutation. This s the word of

335 79

the majority of the ‘Ahl al-Sunnah, and it is the accurate position.

Note: The fact that there 1s a dispute in the occurrence is yet
another proof of its possibility as the sensible would only
dispute regarding something which is possible. If it was
impossible to see Allah J&%s2., there would be no conflict

regarding its occurrence.’

The ‘Imam of the AAl al-Sunnah, the reviver of ‘Islam, the
eradicator of innovation, Shaykh al-‘Islam ‘Imam ‘Ahmad
Rida’ iz, has given an extensive number of proofs
establishing the occurrence of the vision on the night of
M;i*raj in this pamphlet, Munabbih al-Munyah li Wusil al-Hab?b
a al-"Arsh wa al-Ru’yah.

2 al-Mu'tagad al-Muntaqad: Chapter of Ilahiyat
3 al-Bidayah fr ‘Usil al-Din: The Statement of Possibility in Seeing Allah, the
Exalted
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In this pamphlet, the Genius Scholar of ‘Islam iz has
mentioned statements of Sayyiduna Rasul Allah Js.Ediie,
the Noble Compamons the tabi’an, and the Pious
Predecessors #z4is; all in affirmation of the vision. Due to the
excessive number of narrations included within the

pamphlet, only a few of them will be mentioned.

Statements of Allah’s Messenger

The Noble ‘Imam ‘Ahmad Rida’ £iiz mentioned a total of
four narrations which are directly attributed to the word of
Sayyiduna Rasul Allah Jz.&4ie.

Two of these narrations are to be mentioned.

;//

‘Imam ‘Ahmad iz, in his musnad, narrates from Sayyiduna
"Abd Allah bin "Abbas &:z4giz; that the Messenger of Allah
Isakdle said:

B SBoatS) el
“I saw my Lord, the Dominant and the Majestic.”

Both, ‘Imam Jalal al-Din al-Suyuti &iiz5 in Khasa’ss Kubra and

"Allamah "Abd al-Ra’af &iiz5 in Tapsir Sharh Jami® Saghir,
have stated that this narration is of an authentic chain of
transmission.
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The second narration is of ‘Ibn Mardawiyah from
Sayyidatuna ‘Asma’ ggis, the daughter of Sayyiduna ‘Abu

Bakr zzgiz:

Lol gy b ol il 5y G 935 ey e Qs ) o il 5oy s
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“I heard the Messenger of Allah while he was describing the Sidrah al-
Muntaha... I said, ‘O Messenger of Allah, what did you see by 1t?”’
He said, ‘I saw Him by it.” He means his Lord.”

The Statements of the Sahabah

5o

In this portion, ‘Imam ‘Ahmad Rida’ iz mentions six
statements from the sahabah #:&iz of which a few will be

mentioned.

Tirmidhi reports from Sayyiduna "Abd Allah ‘ibn "Abbas

05 4y S 1z 01 i 2ls g o2 Ll

“As for us, the Banii Hashim, we say that surely Muhammad saw hus
Lord twice.”
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Jami® al-Tomidht and the Mu'jam of Tabrani mention a
narration from ‘Ikrimah, and the words of Tabran1 are as
follows:

05 ety st 5 o o ks 2 S 1 st 06 o )
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“It is narrated from ‘Ibn “Abbas that he said, “‘Muhammad looked to
his Lord.” “Ikrimah says, ‘So I said to Ibn “Abbas, ‘Did Muhammad
look to hus Lord?” He said, “Yes. He made the conversing for Misa,
the friendship for Ibrahim, and the viewing for Muhammad, may
Allah, the Exalted, send blessing upon hum and salutation.””

‘Imam ‘Ibn Khuzaymah and ‘Imam Bazzar report from

Sayyiduna ‘Anas bin Malik &8s
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“Indeed, Muhammad, may Allah, the Exalted, send blessing upon
ham and salutation, saw his Lord, the Dominant and the Majestic.”

The narration of Muhammad bin ‘Ishaq mentions the

position of Sayyiduna ‘Abu Hurayrah &l
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“Indeed, Marwan asked ‘Abii Hurayrah, may Allah, the Exalted, be
pleased with him, ‘Did Muhammad, may Allah, the Exalted, send
blessing upon him and salutation, see his Lord?” He responded, “Ves.””
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The Statements of the T ab: in

In this portion, the Noble 7mam mentions, in total, the
positions of eight individuals amongst the @b:'an, and some

of their statements will be recorded here.

The Musannaf of *Abd al-Razzaq narrates on the authority of

Ma’'mar regarding Sayyiduna Hasan Basri 4 that:
a5 ooy ake s ) Lo ez ol ) il il O

“He used to swear by Allah that Muhammad, may Allah, the
Exalted, send blessing upon him and salutation, had seen his Lord.”
Sayyiduna ‘Imam ‘Ahmad Rida’ @i mentions for the
position of affirming the divine vision to be that of Ka'b
Ahbar, ‘Imam ‘Ibn Shihab Zuhri, ‘Imam Mujahid, ‘Imam
“Tkrimah, ‘Tmam “Ata bin Rabah, the teacher of ‘Imam ‘Abu
Hanifah, ‘Imam Muslim bin Sabih Kufi, and all the students

of Sayyiduna "Abd Allah bin "Abbas %4z,
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The Statements of Latter Authorities

After mentioning the statements of the labi‘un #ediz, the
Noble ‘Imam ‘Ahmad Rida’ iz mentions the statements
of latter authorities in the religion.

Naqgash mentions in his tafsir regarding ‘Imam ‘Ahmad bin
Hanbal &35 that:

Wc"ﬁ‘é"J)"LJ)de%&w@w‘&e&dﬁwu

“He said, ‘I express my position by the narration of Ibn "Abbas.
With hus eyes, he saw his Lord. He saw Him, he sawo Him, he saw
Him?! until his breath ran out.”

Quoting ‘Imam Shihab al-Khifaji &4iéz5 in Nasim al-Riad,
‘Imam Nawawl &z in his commentary on Sahih Muslim,
and "Allamah Muhammad bin "Abd al-Baqt £z in Shark
Mawahib, the Noble ‘Imam iz clarifies that the dominating
and preferred position in this matter is that Sayyiduna Rasul
Allah Jz.&40 e saw Allah (&8s with the eyes of his blessed
head on the journey of Mi“ra).

May Allah reward the Noble ‘Imam ‘Ahmad Rida’ &izs.
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Response to Narrations Which Negate the Vision

Though there exist narrations which negate that the vision
has occurred, the principle that must be kept in mind 1s: the

absence of knowledge does not equal absence of occurrence.

The fact that narrations of affirming occurrence exist and
that this matter is not one that has any room for input by
independent judgment, the narrations in affirmation will be
given preference. This is because one will only speak in such
a matter from confirmed information and not by one’s own

whim.
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Conclusion

he blessed journey of Mz 7@ 1s not just one miracle,

it is the gathering of numerous miracles and

virtues bestowed wunto the Most Beloved
Messenger dz.%4 by Allah JG&8sz..

The love showered upon His Beloved Messenger Joaksifie is
unimaginable, and the virtues granted to him are not in the

reach of anyone else amongst the creation.

Several discussions regarding this blessed journey are
included in this work, and much more than what is included
from amongst the wisdoms of this journey has been left out

in an effort to keep the work concise.
May Allah J&%ez. allow us to remain amongst those who

moisten their tongues by the remembrance of the Beloved
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Sayyiduna ‘Imam ‘Ahmad Rida’ @iz states at the

conclusion of his renowned Qasidah Mi rajtyah:

e e Jf 3 LU
£2620E Gy cund gpe
Praise of the Master 1s the task; acceptance of the Master is the desire

There 1s no desire of poetry nor any care, howsoever the post-rhyme
word or thyme may be connected

78



pllicgde

S gz

ASCENSION

HONORIFICS

N9

sallallahu *alayhi wa sallam — used following the mention of the
Messenger Muhammad, translated as, “May Allah bless him
and upon him be peace.”

‘alayhis-salam — usually used following the mention of a
prophet or messenger, translated as, “Peace be upon him.”

‘alayhimas-salam — usually used following the mention of two
prophets or messengers, translated as, “Peace be upon them
both.”

‘alayhimus-salam — usually used following the mention of
three or more prophets or messengers, translated as, “Peace
be upon them all.”

radiyallahu “anhu — usually used following the mention of a
companion of the Messenger, translated as, “May Allah be
pleased with him.”

radiyallahu “anha — usually used following the mention of a
female companion of the Messenger, translated as, “May
Allah be pleased with her.”

radiyallahu “anhuma — usually used following the mention of
two companions of the Messenger, translated as, “May
Allah be pleased with them both.”

radiyallahu “anhum — usually used following the mention of
three or more companions of the Messenger, translated as,
“May Allah be pleased with them all.”
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TRANSLITERATION KEY

Arabic Letter = Latin Character  Arabic Letter = Latin Character

1) a L t
- b L z
B t d a1 Cu
& th t gh
z ] o f

d h S q

c kh 2 k

8 d J 1

3 dh ¢ m

B) r O n

B z B w
o S h
o sh $ y
P S | i
o d slIv al1|a
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